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INTRODUCTION
What is man? Even King David asked this question three thousand
years ago (Psalm 8:4):
What ismm that Thou dost take thought ofhim?
And the son ofman, that Thou dost care forhim?
Who are we? Why does God care about human beings? Are we
worthy of His care? David, under divine inspiration, gave the following
answer in Psalm 8:5-6:
Yet Thou hastmadehim a iittie iower than God,
anddost crown him withgiotyandmajesty!
Thou dostmaice him to ruie over the worics ofThyhands;
In this modern day, human beings are facing an even deeper identity
crisis. We are experiencing a quick changing world and a fast pace of life.
In our lifetime we have seen the inventions of credit cards, ballpoint pens,
contact lenses, lasers, computers, compact disks, televisions, video cameras,
jets, and satellites; and, we have seen man walking on the moon. We used
to think that we would need to get married first and then live together;
now, we are becoming the last generation that thinks husband is needed to
have a baby. We also find that divorce, rape, homosexuality, incest, and
adultery are all too common in our neighborhood; and, the epidemic of AIDS
2has dwarfed the long-feared VD. We also hear about liberation theology,
black theology, dominion theology, and feminist theology. One week we are
talking about cutting the defense budget because of the seemingly
approaching peace in Europe, yet the next week we find that we are
deploying divisions of our best fighting men to the Middle East to face a
military madman and even discussing the need to mobilize the Reserve.
What is happening to mankind?
What is human? Particularly, what is the relationship between man
and woman? This is an important question because what one perceives
about the human being has a determinative effect on his or her thoughts
and actions. In fact, the watershed between Marxism and Christianity
concerns the concept of man. Even the modern feminist movement is based
on a certain understanding of human beings and particularly, the
relationship between man and woman. In this day of social upheaval, many
traditional views in almost every area of our lives are challenged, including
the view of the home and church. Moreover, just as the world that we are
living in has been increasingly polluted by progress, our minds are
adulterated by the changing world. Then what is the truth? Where is the
truth? Are the truths and values that we hold still valid? How can we
know it? Can human beings still find their identities, become truly free, or
become free from self-deception? Yes! We can, but under two conditions.
Firstly, we need to see ourselves and the meaning of life from the
Creator who designed and made us rather than merely from egotistical
evaluation. As a human, we need to know our relationship with God, with
others, and with the world, since human nature can only be understood in
terms of these relationships. Among these, an important relationship is the
one between man and woman. Real answers can only be found in the Word
of God.
Secondly, a man or a woman can not just do whatever is good here on
earth and expect a heavenly reward, but needs from the Creator a positive
motivation or purpose for living. God so loved the world, and He sent His
only begotten Son, Jesus Christ, to come to this world-not to condemn
human beings but to let those who have faith in Christ have eternal life and
live it to the fullest (John 3:16-18, 10:10). The human life on earth is more
of a pilgrimage into a promised land-a new heaven and new earth
(Revelation 21:l)-with a glorified body. We need to know this purpose of
God and live a life while on earth to get ready to enter the promised land,
not like the complaining Israelites who perished in the desert before
crossing the Jordan River because of their failure to live in God's will.
Therefore, each generation is facing the need to know God's will,
particularly, the original design of the Creator for human beings and
His
redemption for them in order to experience emancipation from our sinful
4minds and the darkened world through His Son, Jesus Christ. We should
seek and live according to God's plan in order to become a life-giving
person to bring others to the truth of the Gospel.
The first condition speaks of the source of true knowledge, which is
none other than the Word of God, which has been given to us as the Bible.
The second condition speaks of the attitude of a seeker. What we are
dealing with is not secular knowledge, but the knowledge from above. And,
spiritual things are "spiritually discerned" (1 Corinthians 2:14).
Accordingly, both conditions are essential in finding the truth. Therefore,
we should approach the Scripture with an amenable, humble, and fearful
spirit, and at the same time let God's will, revealed through His Word, be
the ultimate authority in resolving the issue.
5CHAPTER I
THE CURRENT STATUS OF DEBATE - DIFFERENT VIEWS
The importance of a woman in the home and in the church is beyond
description not only because women consist of half of humankind, but also
because it is through the relationship of man and woman that we build and
find ourselves. Until recent years, the role of women in the home and in the
church had generally been considered a settled matter. The church
tradition has held that the role of women in the church is restricted in
leadership, particularly in visible positions such as pastors, elders, and
teachers (especially over men). However, it has increasingly become an
issue in recent decades resulting from the woman liberation movement,
since Betty Friedan's declaration of the FeministMystique in 1963.
Starting as a secular movement, it has brought a large impact on the issue
of women in the home and in the church.
It is time for us to face the issue carefully as well as fearfully by
studying the divine teaching about the role of men and women in order to
have a clear understanding and to bring about the value and the role of
women to what is bestowed by God, so the church can be the light to this
confusing world.^ However, instead of shining light to the world, many
I Wayne H. House, "Paul, Women, and Contemporary Evangelical Feminism",
6Churches have hastily reshaped their regulations in order to yield to the
pressures of the modern trend.
In the meantime, many concerned theologians and Christians have
begun to look for answers to this problem, and the situation is becoming
more complex due to various presuppositions and intentions. Two
distinctive positions, the feminist view of egalitarianism and the
traditionalist view of hierarchism,^ are notable and will be reviewed in
the following.
A. Egalitarianism
The egalitarian feminist approach calls for complete equality between
the male and female in all areas of life, including the functional role in the
male and female relationship.^ They stress the following: both man and
woman have the image of God; both were blessed by God and given rule
over the earth; the competition between man and woman was a result of the
fall; Jesus came not to put women down but to lift them up and restore both
Bibliotheci Sstcn, 136, 1979, pp. 40-53; The Role of Women in Ministry Todiy,
Nashville: Nelson, 1990; Carl B. Hoch, Jr., "The Role of Women in the Church: A
Survey of Current Approaches", Grstce T/ieoiogica/JoumsI , 8(2), 1987, pp. 241-251.
2 Carl B. Hoch, Jr., pp. 242-248; Harvie M. Conn, "Evangelical Feminism: Some
Bibliographical Reflection on the Contemporary SUte of The Union ", Westminster
neologicslJoumMl, 46. 1984, pp. 104-124.
3 Leatha Scanzoni. and Nancy Hardesty. Ail We re Meant to Be , Waco, TX:
Word, 1974; Paul K. Jewett, Man asMale and female , Grand Rapids: Eerdmans, 1975;
Virginia R. Mollenkott, Women Men & the Bible , Nashville: Abingdon, 1977.
7women and men. to their high places as images of God; and women were
much respected in the Apostolic periods.^ The position of man and
woman before God is the same. These are legitimate claims. However,
they overstretched these arguments to discredit the functional role of
humans as male and female ordained by God in the Creation. They have
confused the position of man and woman before God with their functions
instituted by God. The fall in the garden has damaged the human standing
before God and the functional relationships to God, to other humans, and to
the world. This damaged functional relationship, constantly being tarnished
by sin, has brought all kinds of problems between men and women and has
become the focus of many hot discussions.
Among feminists, there are a number of different attitudes toward the
Apostle Paul regarding his statements concerning the role of woman in the
home and in the church.^ Some feminists view Paul as a woman-hater
who debased the status of woman because of his early rabbinical
training^. Others view Paul as a philogynist who promoted the status of
women. If Paul loved women, they argue, then he could not have written
these "displeasing" passages. As a result, for some, this becomes the ground
^Conn, EvangelicalFeminism , p. 115.
5 H. Wayne House, "Paul, Women, and Contemporary Evangelical Feminism",
Bibliotheca Sacra , 136, 1979, pp. 40-45.
6 Virginia Mollenkott, "A Conversation with Virginia Mollenkott,"
The Other
Side , May-June 1976, p. 26
8for rejecting the authenticity of certain passages written by Paul, such as
1 Corinthians 1 1:2-167 Still, some take the assumption that "In Christ
there is no chain of command but a community founded by self-giving
love"* as the guide for Scripture interpretation and see "flat contradictions
between some of Paul's theological arguments and his own doctrines and
behavior,"^ or think Paul was having a continual struggle within himself,
between his rabbinic background and his new Christian experience.^^
There are two major faults in the arguments made by the egalitarian
feminists: (a) a low view of Biblical inspiration, and (b) an improper
hermeneutic.^^
(a) A low view of Biblical inspiration. Some reject the Scripture as the
authoritative guide to faith and practice, viewing it as androcentric and
hence requiring of hermeneutical suspicion.^2 Mollenkott has boldly
claimed that Paul contradicted himself in his teaching regarding women
and also misinterpreted the Creation account as a result of his socialized
thinking.^^ This is a dangerous approach to Biblical interpretation. One
7 William O. Walker, "1 Corinthians 112-16 and Paul s Views Regarding
Women," JournalofBiblical Literature , 94, March 1975, p. 109.
� Letha Scanzoni and Nancy Hardesty, All We 're Meant to Be Word
Books, 1974, p. 22
9 Mollenkott, A Conversation, p. 22.
*0 Jewett, Man asMale andFemale, pp. 112-113.
J* House, Paul, Women, andContemporaryFvan^licalFeminism, pp. 45-53.
'2 A. Y. Collins, ed., Feminist Perspectives on BiblicalScholarship, Missoula,
Mont.: Schloas,1985, pp. 4-5.
13 Mollenkott, A Conversation, p. 25-28.
9may discount a certain part of the Scripture by relegating it to socialization
if one disagrees with something in the passage. If this were the case,
Biblical interpretation would have no controls. Therefore, the real question
boils down to whether one will accept the Scripture as divine revelation
and be subject to its authority.
(b) An improperhermeneutic. Many egalitarian feminists seem to be
characteristic of finding contradicting Scripture passages. Like playing a
multi-piece puzzle, if one recuts the edges of several pieces, one will
certainly have problems matching them together. Often, the feminists
reconstruct the Scripture in order to accommodate modern trends. For
example, they assert that Paul contradicted himself so they have to assume
that Paul misunderstood the Creation account in all his writings regarding
women, with Galatians 3:28 being the exception because it is the Magna
Carta of their desired teaching. They use Galatians 3:28 as their
cornerstone for unconditional equality.^^ The focus of Galatians 3 is not
regarding the functional relationship of men and women. (This will be
dealt with in more details later.) In general, there is a strong emphasis
among feminists on "giving full weight to the cultural conditioning of parts
of Scripture and on paying close attention to the historically conditioned ad
Jjoc passages."^^ We should give more attention to the text itself instead
14 Jewett, p. 142.
t5 Carl B. Hoch, Jr., p. 243.
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of relying heavily on the not-so-reliable sociocultural data.
Those who see that Paul contradicted himself make a number of false
assumptions that lead to incorrect conclusions.
(a) They assume that equality between men and women includes
interchangeability of roles. They either confuse the role of the human
position before God or try to smuggle it out. Even if they talk about roles,
they have a tendency of labelling them with the terms characteristic of the
results of the fall, such as "male superiority and domination," or "female
inferiority and subordinate"^^ to dodge away from the divinely ordained
roles.
(b) They assume that Paul's view on women subordination and his
interpretation of the Creation account were borrowed from his rabbinic
background, which caused contradictions in himself. Whether Paul had
rabbinic background or not and how this background affected his writing is
a different matter, but to say that Paul contradicted himself is a direct
challenge to the inspiration of the Scripture and a rejection of Paul's
authority as an apostle.
(c) They assume that all other passages on women deal with practical
matters while Galatians 3:28 is theological in nature. Their major fault is
that they ignore the fact that all practices are solidly built upon theology.
16 Jewett, p. 148; Conn, p. 116.
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(d) They assume that Galatians 3:28 removes the functional structure
of the relationship because of the unity in Christ. However, the equality
concerned in Galatians 3 is only soteriological in nature, and not functional.
House comments about this passage:
This verse concerns the subject of justification and the believer's relationship to
the Abrahamic covenant. Paul was not seeking to demonstrate social equality
relationships among the classes he mentioned; instead he wished to show that all,
regarding of standing in society, may participate by faith in the inheritance of
Abraham, to be sons of God. To draw social implications from Galatians 3:28 is
to go beyond the text.l'^
B. Hierarchism
The traditionalist approach affirms that God has ordained a functional
hierarchy for the home and the church. There is a role differentiation
between males and females. Both males and females are essentially equal
before God, while maintaining different roles in a functional hierarchy.
However, this differentiation does not imply that there is an ontological
difference between male and female.
Traditionalists strongly affirm that the Scripture is divinely inspired
and hence is the ultimate authoritative norm for Christian faith and practice
of living. The interpretation of a scriptural passage is largely controlled by
17 House, Paul, Women, andContemporaryEvangelical Feminism, p. 50.
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its syntax and its context. The sociocultural background is normally used in
helping to brighten its sense but not to alter the basic meaning determined
by the text.
Among this approach is the work by Knight, who focuses on the
question of admitting women into the teaching and ruling functions of the
church.^* Knight has summarized the ministry of men and women into
three biblical truths:^^
(a) Men and women are equal as image bearers (Galatians 3.28), and,
therefore, they are equal in their standing in and before Christ.
(b) Men and women manifest in their sexuality a difference created
and ordered by God; women by God's creative order are to be in subjection
to men in the home and church, and are therefore excluded from the ruling
and teaching (authoritively over men) offices (Ephesians 5:22; 1 Timothy
2:1 1-15; 1 Corinthians 14:33b-37), which men are called on to fulfill.
(c) Women have a unique function to fulfill in the diaconal task of the
church, along with men, and in teaching situations in relation to women and
childrend Timothy 3:1 1, 5:9, lOff, Titus 2:3-4; Romans 16:1).
Though there are agreements and disagreements among the two
approaches to the role of women in the home and in the church, an attempt
George W. Knight, III, "The New Testament Teaching on the Role Relationship
of Male and Female with Special Reference to the Teaching/Ruling Functions in the
Church", The Journalofthe Evangciicil TheologicalSociety , 18(2). 1975, pp. 1-11.
i9 ibid., p. 11.
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should be made to understand the truth within the authority of Scripture so
that the Christian life in the home and church will bring more glory to God.
14
CHAPTER H
APPROACH AND METHODOLOGT
The core issue of the current debate is the interpretation of the
Scripture. However, there is a deeper problem as Gangel points out;
"underlying the issue of interpretation is the even more basic concern of the
inerrancy and authority of the Word of God.''20 How far can one stretch a
Scriptural passage without crossing the boundary of the inerrancy and
authority of the Word? Another alarming question regarding the Biblical
interpretation is the interpreter's attitude toward the Word of God; are we
waiting on God and hearing what God speaks to us through His inspired
Word and Holy Spirit, or do we play a game of Scrabble by digging into the
Book to make whatever we desire?
We believe that the Scripture is inspired by God and written by
divinely chosen persons through the work of the Holy Spirit. The will of
God is above our will and His will toward human beings is unchanging.
And "every good thing bestowed and every perfect gift is from above,
coming down from the Father of lights, with whom there is no variation, or
shifting shadow." (James 1:17) We believe that the divine principles
20 Kenneth O. Gangel, "Biblical Feminism and Church Leadership", Bibliotheca
Sacra, 140, 1983, p. 55.
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governing our life are in iiarmony with each other throughout the Scripture.
for God cannot contradict Himself.
In the physical realm, scientists have discovered many physical laws
governing various phenomena. They also believe and are seeking a
universal theory, called the Theory of Everything (Grand Unified Theory),
that governs all things in the physical world.^^ This universal theory tells
us that all laws of nature are related to each other without contradiction,
and no physical law can exist isolatedly. For example, all known electrical
and magnetic phenomena are governed by a set of four simple equations-
Maxwell's equations.22 in the physical universe there is a unity among the
diversity.
So is spiritual truth, because both the spiritual and the physical realms
have the same Creator. This means that there is not only a consistent truth
concerning the male and female relationship within God's design recorded
in the Scripture, but also that this truth exists in harmony with other parts
of Biblical truth. Therefore, attention will be given to seek such a
harmonizing and unchanging Biblical principle even though the application
of this principle during different periods of human lives might produce
diversities. The unity will not prohibit diversity, and it will never change
2 1 Barry Parker, Einstein 's Dream: Tiie Searcii for a Unified Tiieory
of tfie
Universe , New York: Plenum Press, 1986.
22 John D. Jackson, ClassicalElectrodynamics , New York: Wiley & Sons, 1962,
p. 177.
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with the diversity
A. SynucUcal-Theological Method
How are we going to find such a unity of truth from the Scripture? A
number of factors are often considered by those who approach this task:
sociocultural, historical, and exegetical. We are employing the "syntactical-
theological" method of exegesis ^3 in syntactical-theological exegesis there
are two essential parts for exegesis: syntax and theology. Syntax is the way
in which words are put together and will help the reader to receive the
meaning conveyed by the author. Biblical theology is used during exegesis
for incorporating the present passage with the preceding core of faith with
an intention of making a further contribution to or elaboration on that
preceding core. This method goes beyond the grammatio-historical
exegesis "to map the route between the actual determination of the
authentic meaning and the delivery of that word to modern men and
women.'^^ The complexity of the woman issue is largely caused by the
increasing weight of sociocultural predispositions used in Scripture
interpretation. "Only recently has the debate begun to be expanded into the
sociological arena. And this, in fact, may be part of the reason why we
cannot agree on exegetical questions-'^S The misuse of sociocultural data,
23 Walter C. Kaiser, jr., Towardan Exegetical Theology, Grand Rapids: Baker,
1981, pp. 89-90.
24 ibid., p. 88.
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particularly, placed heavily above the text itself, can manipulate the Bible to
say whatever one wants. Therefore, we will follow the text closely in its
broad historical and theological context. With the aid of exegetical
knowledge, we are going to seek the divine truth through the inspired
Word (exposition) rather than to bend the Scripture toward any trends or
demands (imposition).
B. Salvation History
The nature and destiny of human beings is based on the fact that man
and woman were created in the image of God. Anthony Hoekema in his
book. Created in God's Image, presents "the image of God as having both a
structural and a functional aspect, as involving man in his three
relationships�to God, to others, and to nature�and as going through four
stages-the original image, the perverted image, the renewed image, and the
perfected image.'^^
1. Creation
In the original stage, man and woman were created without sin and
lived in harmony within the ordained relationship designed by God. They
were given the responsibility to rule the earth together, to bear children,
25 Conn, p. 114.
26 Hoekema, Anthony A., Created in God's Image ,Qt^^ Rapids: Eerdmans, 1986,
p. ix.
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and to live in perfect relation to God, to the world, and to each other.
2. Fall
Sin came into the human race as a result of the fall (Romans 5:12).
Since the fall, the male and female relationship has been degenerated into a
"competition." Instead of working together as a yoke-fellows to reflect the
image of God and to fulfill His full purpose, this competing desire (Genesis
3:16) has constantly marred the supposedly loving relationship (Ephesians
5:22). Its unfortunate consequence is that the place of man and woman in
the home and in the church is distorted and misused. The human
corruption as a result of sin permeates every phase of human life. It turns
loving cooperation into manipulation.
3. Restoration
Christ came to redeem human beings from the fall to restore both the
human position before God with the image of God as male and female and
the interdependent role-play back to what God meant to be. Donald
Bloesch in his book. Is theBibleSexist? sees the goal of man and of woman
as more than ensuring the continuity of the family through the concept of
covenant, which stresses the interdependence of man and woman, as well
as their mutual subordination. At the same time, it makes a place for a
differentiation of roles, recognizing both the dependency of woman on man
and the necessity of woman for man in the orders of creation and
19
redemption^'^
4. Perfection
Under the redemptive work of Jesus, those who have the living faith in
Christ will be able to work towards perfection in salvation; although one
may not able to achieve that perfection in this earthly life, it is our goal to
press on (Philippians 2: 12b- 1 3; 3:12-14). That perfection will be reached
when Christ comes again to reign and then God "shall wipe away every tear
from their eyes; and there shall no longer be any death; there shall no
longer be any mourning, or crying, or pain; the first things have passed
away. And He who sits on the throne said, 'Behold, I am making all things
new"* (Revelation 21:4-5). Satan will have been destroyed forever, and
then there will be no more sin. All the children of God will be blessed in a
glorified body.
27 Donald G. Bloesch, Is the Bible Sexist? Westchester, IL: Crossway Books,
1982, p. 85.
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CHAPTER HI
STUDY OF SELECTED PASSAGES
It is impossible to describe in a limited space the culture settings and
the historical development concerning the status of women. However,
there exists a number of books that deal with this subject.28 Here, our
focus will be mainly on the study of certain related Scriptural passages.
Since the problem of the current debate over the woman issue comes
mainly from the difference in the interpretation of the Scripture and the
attitude towards the authority and inerrancy of the Bible, therefore, the
soundness of the exegetical method makes the difference. We will
concentrate ourselves on a few key concepts pertaining primarily to the
following passages: Genesis 1:26-27, 2:18-25, 3:16-19, Galatians 3:28,
1 Corinthians 11:2-16, 14:33b-36, Ephesians 5:21-33, and 1 Timothy 2:8-15.
A. The Creation - Before the Fall
1. The Image of God
After God created the heavens, the earth, the plants, and the animals, it
reached the climax of the Creation, during which He created human beings
2S See, for example, James B. Hurley, Man and Woman in BibiicalPerspective ,
Grand Rapids: Zondervan, 1981; Charles C. Ryrie, The Role of Women in the Church ,
Chicago: Moody, 1958.
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in a very distinct way from all other creations. God created human beings
in His own image and according to His own likeness (Genesis 1:26-27).
Though the word D^? (selem), image, basically refers to a representation,
a iiiceness, 29 it may mean statue (2 Kings 11:18) or image or copy of
something in the sense of replica (1 Samuel 6:5). And, it can also mean
image in the sense of essential nature^^ as in Genesis 5:3. Adam "begat a
son in his own likeness, after his image..." Five out of sixteen times that the
word D^S appears in the Old Testament, it refers to this usage. What is
emphasized here is the internal and external characteristics of human
nature rather than an exact duplicate. In the same sense, God created
human beings in His own image, displaying some spiritual, intellectual, and
moral likeness to Himself, from whom man's breath came. Moreover,
human beings have the God-given glory, honor and authority to rule the
world (Psalm 8:5-8). Another feature is the creation of human beings as
two distinct sexual companions, male and female, in order to reflect the
loving unit of more than one person as God: the Father, the Son, and the
Spirit.
The word n=|Dl (d^mut). //K^^/?^^, appeared together with D^y in
Genesis 1:26, but by D^S alone in 1:27 and 9:6, and by JIIDT alone in 5:1.
29 R. Laird Harris, Gleason L. Archer, Jr., and Bruce K. Waltke, Theological
Wordbookofthe Old Testament, Chicago: Moody, 1980, vol.2, p. 767-8.
30 w. E. Vine, Merril F. Unger, and William White, Jr., Vine 's Expository
DictionaryofBiblical Words, Nashville: Nelson, 1985, p. 244.
22
Any distinction between these two words is minor and they are almost used
interchangeably in the Scripture.^l
2. A Suitable Helper
Woman was created as a helper (ITy, 'ezer) to man. God said, "'It is
not good for the man to be alone; I will make him a helper suitable [T^13?l
for him.' And out of the ground the Lord God formed every beast of the
field and every bird of the sky, and brought them to man to see what he
would call him... but for Adam, there was not found a suitable helper for
him." (Genesis 2:18-20). The word "ITS (verb,"1T5I) means help, assist, or
aJd. It comes from a variety of sources: it could be kings ( 1 Kings 20:6), a
city (Joshua 10:33), or false gods (2 Chronicles 28:23). However, the
greatest source of help is God Himself; "Thou art my help and deliverer; O
Lord, do not delay!" (Psalm 70:5). The usage of this word could have the
connotation that the help of woman to man is great and essential in nature.
Indeed, it is essential for man to have woman as co-laborer in bearing
children, raising a family, and ruling over the world. Their relationship is
further defined by the word 1^13?, suitable or fit God created woman not
just for another kind, but for completing man as human, to be
complimentary to man, to help man carry out the responsibilities designed
by God.
31 R. Laird Harris, et al. vol. 1, p. 192.
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Several characteristics of the relationship of man and woman can be
inferred from the Creation account and are given in the following (Genesis
1:26-31.2:7. 2:18-25):
(a) It was notgood for man to be alone and God declared His
intention to make a suitable helper for him. This demonstrates the
incompleteness of man as human being and his dependence on a "suitable
helper," for God always said that it was good when God created everything
else;
(b) Man needs a helpersuitable forhim. God brought every other
creature to man for him to choose a suitable helper, and he named one by
one (displaying his authority over them) but there was not found a helper
suitable for him. Man did not find his helper, for he could not;
(c) So, God put the man into a deep sleep. Then He took one of the
man's ribs and made it into a woman and brought her to him. When man
saw the woman, he said,
"This is the bone of my bones and the flesh of my flesh.
She shall be called Woman, because she was taken out of Man."
They become full union (one flesh) and had no guilt among them (Genesis
2*24-25). The man, Adam, was content with the close relationship with the
Woman. This demonstrates the completeness of the union of man and
woman for only by then God saw that "it was very good" (Genesis 1:31).
24
Here one also sees that nnan displayed his leading role by naming his
woman;
(d) Woman was created from man. not like man, who was formed
from the dust of the ground. Therefore, woman has an identical essence as
man along with an intimate relationship with man. They shared the image
of God and were blessed by God (Genesis 1:27-28).
TMt the woman wasmade ofa rib outof the side ofAdam;
notmade out ofhis head to ruie overhim,
noroutofhis feet to be trampled upon byhim,
but outofhis side to be equai with him,
underhisarm to beprotected, andnearhisheart to be beloved.
(e) The purpose of the creation of woman is for man-a suitable helper
for him (Genesis 2:18, 1 Corinthians 1 1:9). Though man and woman are
different in their physical and temperamental make-up, they are related
beings. They exist for each other, and they cannot fully function without
each other. Her unique difference from man is complementary to him in
order to accomplish the works or the responsibilities ordained by God, such
as childbirth, family raising, and dominion over the creatures and the earth.
They are partners and in need of each other.
She was made to labor together with the man in helping him
32 Matthew Henry, Commentary on the Whole Bible, (Abridged ed.) Grand
Rapids: Zondervan, 1%1, p. 7.
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complementarily, and is, therefore, by nature, subordinate to him. Here, the
word "subordinate" does not suggest inferiority in any way. It means in the
strictest sense, "lesser in rank." And there is no idea that woman is morally,
spiritually, or intellectually inferior to man. It is like in the military; though
a certain officer may be more intelligent, more courageous, more virtuous,
and more fit than his commander, he is still subordinate to his commander
to carry out his functional duty. Thus the Creation account teaches the
differentiation of functional roles and at same time assures that man and
woman have the same essence and equal standing before God.
The distinctive relationship instituted by God in His Creation is often
called the order of Creation.-^^ Note that this relationship was created
before the fall, in which the various creatures stand to each other on the
basis assigned by the Creator. For example, all creatures were subject to
human, both male and female, dominion. Man as male and female worked
together to rule over the earth. Woman was created as a helper suitable for
man and not the other way around. There is an order established by the
Creator in the functional relationship of man and woman. Man plays a
leading role in function, but stands equal with woman before God.
Speaking against divorce in Matthew 19:3-8, Jesus told the hardened
33 Edward H. Schroeder, "The Orders of Creation: Some Reflections on the
History and Place of the Term in Systematic Theology", Concordia T/ieological
Month/y, 43(3), 1972, pp. 165-178; Douglas Judisch, "Theses on Woman Suffrage in the
Church", Concordia TIteologicaiQuarteriy , 41(3), 1977, pp. 36-45.
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Pharisees that in the beginning, it was not so, referring to the original order.
B. After the Fall
Now began another era of human history. Evil was introduced into the
otherwise perfect human beings. Satan tempted the woman to doubt the
Word of God, "Instead, has God said...," and deceived the woman with partial
truth; "You surely shall not die!... Your eyes will be opened and you will be
like God, knowing good and evil" (Genesis 3:1-5). The woman was enticed
by and yielded singly to Satan's deceit and temptation and disobeyed God's
command in favor of her own interest. Then she induced her husband to
commit the same sin against God. The man fell into sin because he acceded
to the woman's exercised role over him, as God said to him, "Because you
have listened to the voice of your wife..." (Genesis 3:17).
Several outcomes were introduced into the human situation:
(a) Human beings began to feel guilty because of their rebellion against
God and to try to cover it (Genesis 3:7).
(b) Human beings began to be afraid of God, to hide from Him, and to
build a barrier between themselves and God (Genesis 3: 8, 10).
(c) Human beings began to blame each other for fault (Genesis 3:12-
13).
After the violation of the order of Creation several curses were placed
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upon the human race, including the following:
(a) Woman is condemned to suffer much pain in childbirth (Genesis
3:16a).
(b) There is a distorted relationship between man and woman. "Yet
your desire shall be for your husband, and he shall rule over you" (Genesis
3:16b). After the fall, "following" degenerates into "desiring"; "leading"
degenerates into "dominance"; "to love and to cherish" becomes "to desire
and to dominate".
(c) The ground is cursed because of human rebellion against God. The
ground is working against human effort. Man is condemned to work hard
for a living throughout his life. "In toil you shall eat of it all the days of your
life. Both thorns and thistles it shall grow for you... by the sweat of your
face, you shall eat bread..." (Genesis 3: 17- 19a).
(d) Man will die. "Till you return to the ground, because from it you
were taken; for you are dust, and to dust you shall return" (Genesis 3:19b).
(e) Man was driven out the Paradise (Genesis 3:22-24).
Now bondage and sorrow move into human life to replace freedom and
happiness as the results of the fall. The human fantasy of being like God
has been turned into a nightmare.
C. Restoration in Christ
28
1. The Image of God
The sinful nature of human beings and the distorted relationship
between man and woman find hope in the redemptive work of Jesus Christ,
the Son of God. The nature of human beings is restored and recreated in
Christ to bear the image of God. Christ Himself is the image of God
(Romans 8:29, 1 Corinthians 11 :7; 15:49, 2 Corinthians 3:18; 4:4, Colossians
1:15; 3:10). In the redemption of Christ, anyone can come to God and put on
the new self, whether he be a Jew or a Gentile, circumcised or
uncircumcised, a slave or a free person, a man or a woman; all share the
same image of God in Christ Jesus (Galatians 3:28, Colossians 3:10-1 1). No
racial, social, or sexual difference can become a barrier for anyone to come
to God. For Jesus has broken down that barrier (Ephesians 2:1 1-16). But
the salvation does not affect a person s being a Jew or a Gentile, a man or a
woman.
However, Galatians 3:28 has been quoted as the fundamental argument
for removal of all differences between man and woman by feminists. This
claim is a result of taking this verse out of its context. The chief concern in
Paul's epistle to the Galatians was the Gospel, which the Galatians were
guilty of losing hold of it. In the first two chapters of the epistle, Paul
defended that the origin of the Gospel is not of human, but of divine origin.
Beginning at chapter 3, Paul defended that a person is justified not by
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works according to tlie law, but by faith in Christ Jesus alone. The law
pronounces a curse upon the sinner. But the crucified Christ redeemed
sinners from this curse by bearing it, so that sinners might be saved
through faith in Him. Abraham was justified by faith; and blessed with him
are all those who are of faith, according to God's promise (Galatians 3:6).
This promise is superior to the law, for the latter came to us "through angels
in the hand of a mediator." but the promise came directly from God
(Galatians 3:15-20). Though the law came later than God's promise to
Abraham, it serves only to reveal our sinfulness and to lead us to Christ.^^
Irrespective of one's racial, ethnic, national, social, or sexual differences, all
who are in Christ make up one seed of Abraham, heirs according to promise
(Galatians 3:28-29).
Therefore, the passage of Galatians 3:28 emphasizes that we are all
spiritually equal before God no matter what our previous backgrounds are.
We are brought into spiritual unity with Christ and into equality with all
who belong to Christ through faith in Him and nothing else. But this
spiritual equality does not remove our differences of being a Jew or a
Gentile, a black or a white, a man or a woman. Therefore, Paul's teaching
on the restored image of God for man and woman faithfully reflects the
teaching in the Creation account.
34 William Hendriksen, New Testament Commentary: Galatians andEphesians,
Grand Rapids: Baker, 1968, pp. 23-24.
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In fact, the Scripture clearly teaches the unity among all believers as
well as the diversity of believers as evidenced by the variety of spiritual
gifts given by God to the saints (Romans 12:3-8, 1 Corinthians 12:1-30,
Ephesians 4:30). All believers receive different spiritual gifts to function as
different members of one body harmoniously to glorify God, as a result of
the unity in Christ (1 Corinthians 12:12-30). First Corinthians 7:24 says,
"Each in whatever state called, brothers, in this remain with God." The
new spiritual equality of believers before God does not nullify but enhances
the functional difference, which has been marred by the fall and is restored
in the new creation accomplished by Jesus Christ (1 Corinthians 5:17).
The apostle Peter also affirms this spiritual equality and unity for male
and female, husband and wife. Peter speaks of husband and wife as
Teliowheirs of the grace of life" in the middle of the teaching on the
distinct role relationship of wives and husbands: wives must be submissive
to their own husbands , and husbands must "live with your wives in an
understanding way, as with a weaker vessel, since she is a woman; and
grant her honor as a fellow heir of the grace of life, so that your prayers
may not be hindered" (1 Peter 3:7). Peter has joined the spiritual equality
and the role difference together into one congruent matter in the male and
female relationship. This further affirms that the spiritual equality is in
harmony with the male and female role differentiation ordained by God in
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the created order.
2. Headship
If the feminists dislike the Biblical teaching on headship {K�^CLKr\\ then
they loathe the teaching on submission (wiotccyTi). Generally, feminists
refer to the meaning of Kc4>aA.fi as "source" or "origin." So that no
connotations of superior rank or authority can be read into kg^oXt). As
Williams expounds on this view:
Headship does not so much mean superiority or rule as it means source or
origin. For example, in Ephesians 5:23ff Christ is the head of the church
because as its Savior He br/ngs it into existence . In Ephesians 4:15-16 Christ as
the head nourishes His body as it grows up into Him. Since the head is the
source oflife , when Paul writes that "the head of every man is Christ," he
means that man lives in dependence upon Christ strengthened and sustained by
Him. So Christ also lives in dependence upon God and so also the wife lives
in dependence upon her husband. Christ establishes His headship by giving
Himself, not by taking or possessing. He exercises His headship by saving us;
this is His glory and this is the model for the headship of husbands to their
wives.
Williams ignores 61 out of 76 appearances of Ke^KiWi in the New Testament
as the physical head of a person or a beast. The rest of fifteen appearances
35 Don Williams, The Apostle Pauland Women in the Church, van Nuys, CA:
Bim Publishing, 1977, p. 64-65.
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are used figuratively. Five out of these fifteen metaphorical usages refer to
Jesus as the cornerstone (literally, the head of the corner) and for the other
ten occasions, Ks4>cc\fi is referred to God as the head of Christ
(1 Corinthians 1 1:3), to Christ as the head of the Church, man, or universe
(total 7; I Corinthians 1 1.3. Ephesians 1-22, 4:15, 5:23, Colossians 1:18,
2:10,19). and to man as the head of woman (1 Corinthians 1 1:3, Ephesians
5:23).
Obviously it is difficult to comprehend that the head is the source of
life. Usually the head is seen to be the control center of the whole body. It
is more naturally to draw the idea of "control" or "authority" than "source"
or "origin." Gruden has done a survey of over two thousand examples of
usages from Greek literature and found thatK�^aA.Tj never means "source"
or "origin."^^
Christ as the head of the church, which is His body, means that He is
both ruling and organic head of the church. As the organic head of the
church Christ fits and holds many members of the body together (Romans
12:5, 1 Corinthians 12.27, Ephesians 4:15,16, Colossians 1:18, 2:19). As the
ruling head of the church He exercises authority over the church. For God
exalted Christ far above "all rule and authority and power and dominion,"
36 w. Gruden, AppendixOne- Deoes Kephale (head)Mean "source"or
"Authority over" in Greek literature?A surveyof2,336 Examples, in G. W. Knight,
III, The Role Relationship ofMen and Women , Chicago: Moody, 1985, P. 68.
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and God "put all things in subjection under His feet, and gave Him as head
over all things to the church, which is His body
"
Consequently, the New
Testament teaching about headship, KZ^akfi, cloes have a strong sense of
"authority."
3. Submission
The Word ikoiaaacD is made from the preposition wio, i/ncfer, and the
verb ittoocD, to order . It means to place in an orderly fashion under.^"^ It
is a logistical term for military arrangement on a battle field for effective
warfare. It emphasizes the function, not the essence.^s When this verb
ikotdaacD is used in active voice, it means subdue (1 Corinthians 15:27,
Philippians 3.21, and Hebrews 2:5), or in passive voice, it means be
subdued . However, the word used for the wife's relationship with her
husband is in middle voice, ^6110x000011x11 (Ephesians 5:22, Colossians 3:18,
1 Peter 3:1,5, Titus 2:5), which means toplace oneseJfunder /n one's
properorder. In English language there are only two voices, active and
passive, but in Greek there is an additional voice�middle voice, which
"represents the subject as acting in some way and concerns itself, or as
acting upon something that belongs to itself."^^ In those verses where
imoxoaoojiai is used it refers to the duty of the wife to submit herself to
37 Spiros Zodhiates, New Testament WordStudies on Women in the Home and
Church. Chattanooga, TN: AMG Publishers, 1990, p. 63.
38 Gangel, p. 587.
39 J. Greshaffl Machen, New Testament GreekFor Beginners , Toronto:
MacMillan Co, 1923, p. 57.
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her own husband.^ It never means for a husband to subdue (active voice)
his wife or a wife is subdued (passive voice) by her husband. Although
husband and wife are equal before God (Galatians 3:28. 1 Peter 3:7). they
are different in their constitution and function. Submission has no sense of
inferiority at all. Just as Jesus Christ is submissive to the Father
(I Corinthians 15:28), yet it does not affect His equality with the Father
(Philippians 2:6, John 10:30), so a wife is submissive yet equal to her
husband.
Though the Scripture teaches that "man is the head of woman, just as
Christ is the head of every man, and God is the head of Christ"
(1 Corinthians 1 1:3). God's position of head over Christ does not make
Christ lower or inferior to God. Christ as a human came to teach and live
out God's will (Matthew 26:39,42). This ought to be the norm for all, man
and woman (Matthew 6:10). Man as the head of woman should exercise his
leading role as Jesus does to His church. In the family, a man should love
his wife as Christ loved His church and even gave Himself up on the cross
for her. A man should submit himself to the Lord and lead his wife in love.
A wife should submit herself to her husband as the Church does to the Lord
(Ephesians 5:22-25). Just like in military, though the commander and
soldiers are fighting the same battle, the commander should love his
40 Zodhiates, p. 65.
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soldiers, and the soldiers should follow their commander.
Though man and woman are mutually dependent, woman should have
a symbol of authority on her head because of the created order, not because
of tradition or social obligation. This symbol of authority, or a veil, can be
either her long hair (1 Corinthians 1 1:15) or some covering.^^ The real
answer is not clear. Here, the stress is not on how a woman is covered
physically, but the spirit of submitting to the authority ordained by God. as
Paul refers to "in the Lord" and "all things originate from God"
( 1 Corinthians 11:11-12). He also refers to the creation account, "For man
does not originate from woman, but woman from man; for indeed man was
not created for the woman's sake, but woman for the man's sake"
(1 Corinthians 1 1:8-9). Therefore, the teaching about submission can not
be scratched on the ground of sociocultural factor.
In the church, women ought to keep themselves under subjection; they
are "not permitted to speak, but let them subject themselves, just as the
Law also says. And if they desire to learn anything, let them ask their own
husband at home; for it is improper for a woman to speak in church." Many
discounted this passage on the grounds of socioculture. However, Paul
clearly stated "just as the Law also says." Even though the sociocultural
factor may have any effect on the meaning of the passage, the true spiritual
41 Noel Weeks, "Of Silence and Head Covering", Westminster Tlieological
foumat, 35, 1972, pp. 24.
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principle behind this passage is the order of creation; woman is in order
after man in her function in the home and in the church. This divinely
ordained order before the fall once damaged by human sin is restored by
the redemption of Christ. Just as an army will face defeat if its functional
relationship is not observed, humanity will suffer turmoil, such as divorce,
adultery, incest, rape, and homosexuality whenever this ordained functional
relationship is distorted. That is why the apostle Paul stressed so hard on
the essence of this functional relationship and referred its origin all the way
back to the original order of creation.
4. Teaching
The hardest blowing passage to the feminists is 1 Timothy 2:1 1-12,
"Let a woman quietly receive instruction with entire submissiveness. But I
do not allow a woman to teach or exercise authority over a man, but to
remain quiet." Apparently, teaching is the key concept here and we will
give it some attention.
The New Testament idea of teaching is quite different from the
modern concept.''^ The modern teaching generally involves a process in
which certain information or knowledge is transmitted from the teacher to
the students who are free to take or leave what is taught. There is no
personal relationship between the teacher and his students. Usually, it does
^2 Stephen Clark, Men and Women in Christ, Ann Arbor, MI: Servant Books,
1980, pp. 196-197.
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not involve the exercise of authority. However, the New Testament concept
of teaching involves personal instruction and exercise of authority. The
teacher does not just give away ideas and views. He requires his students
(rather, disciples) to accept and to follow his way of life. Therefore, a close
relationship between the teacher and his disciples exists in connection with
the exercise of authority. The teacher also has the authority to correct the
students by instruction or rebuke (2 Timothy 4:2). Therefore, the New
Testament idea of teaching involves ruling and exercising authority. And
that is the primary reason why Paul did not allow women to teach over men
(1 Timothy 2:12). This is made even clearer when the phrase "or exercise
authority over a man" followed immediately. Where the Greek word for
exercise authority, ccfiSevtciv, means to do a thwg one'sself , hence, to
exercise dominion overone. Hence it has the sense of misusing
authority. Therefore, women are not allowed to teach over men, because
the New Testament teaching involves authority. However, women are
allowed to teach children and other women, particularly young women to
love their husband and their children (Titus 2:4-5).
The primary argument for not allowing women to teach or exercise
authority over men is the created order, which is an order valid in all times
43 Marvin R. Vincent, WordStudies in die New Testament , 4 vol., 1887-1900,
McLean, VA: MacDonald Publishing Co., Vol. IV, p. 225; Joseph H. Thayer, TlteNew
Thayer *s Greek-Fng/ish Lexion ofthe New Testament , Peabody, MA: Hendrickson,
1979, p. 84.
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and places. Paul's teachings on women constantly referred back to this
order, which is grounded in the Creation (1 Corinthians 1 1:8-12,14:34,''^
2 Timothy 2:13-14), or to the example of Christ (1 Corinthians 1 1:3,
Ephesians 5:22-25, 29-32), or to the examples of the rest of the Christian
church (1 Corinthians 1 1:16, 14:36). Therefore, to think that Paul's
instructions applied only to the local congregations is out of harmony with
the text. Any attempt to read sociocultural factors into Paul's writings to
alter his teachings is not justifiable.
44 If we compare this passage with the parallel passage in 1 Timothy to 11:14, it
becomes clear that "the law" refers to the order
of Creation.
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CHAPTER IV
CONCLUSION
The question of the value and role of man and woman is not a question
of who is superior and who is inferior, who is stronger and who is weaker,
who is better and who is worse, or whether God is male or female. The
question is centered on our attitude toward the Will of God as written in the
Scripture.
God indeed instituted the male and female relationship in the Creation.
This ordained relationship has both positional and functional aspects which
are in harmony with each other, since there is no contradiction in God
Himself. This institution is the underlying principle in all the New
Testament teachings about human relationship between man and woman,
for God Himself is unchanging. This foundation is laid way back in the
Creation when God created man and woman fnMs own image . It does not
subject to the sociocultural changes as a result of human activities. It only
stands on the ordinance of the God's Creation.
The original loving relationship between man and woman was
damaged by the fall and continuously tarnished by human sin. But this is
restored by the redemption of Christ through the faith in Him. This
restoration is to go back to the original design God intended to be, not to a
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condition shaped by the human culture.
A leader is one who is called by God to do whatever God wills him to
do instead of exercising personal desire or ambition. Any would-be leader
or teacher, in the home or in the church, who is not submissive to the
Scriptural teaching is not a worthy leader or teacher.
The world in which we are living is full of injustice, greed, and
darkness. They are consequences of the fall. Neither good education nor
healthy economy will do much for it. Often people battle for justice, but
with a greedy heart and dark mind. We are in darkness because we do not
know the truth. We are greedy because our souls are empty. For there is
no contentment inside. We do not just fight for our needs, we desire for
more. The result is new injustice. No wonder we have so much problems.
Jesus, the Son of Almighty God, is King of Kings and Lord of Lords, but
He did not fight for his own right (Isaiah 53:7, Matthew 26:62-63, 27:12-
14). He could have called twelve legions of angels to fight for Him, but he
did not (Matthew 26:53-54). Because He came to fulfill His respons/b/I/t/es
to serve the people, who are in bondage of sin, so that they can be freed
from the bondage and have the right to live a righteous life.
We desperately need to learn more about hearing God speak to us
instead of playing Bible games by twisting the Scripture to suit modern
trends. If most of us could humbly put a greater emphasis on our
responsibilities instead of our rights and come before God and let the Holy
Spirit guides us in learning what is our responsibilities from the Scripture
and put it into our living, we will have a vastly different and much better
world.
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